discuss the Columbian legacy of "discovery" and its alternatives (1), and the framework of Gadamer and Derrida (2), they seem to repeat a great deal of what has already been said in post-Orientalist and cultu:ral-hermeneutic circles. However, they are necessary groundwork for the highly original essays that follow. Dallmayr's style is similar to that of J. Z. Smith, in that each chapter suggests the outlines of an important scholarly project yet to be embarked on but crucial to the field. If other scholars take up Dallmayr's many incisive and creative suggestions, we shall have come a long way indeed.
Laurie Patton Emory University
Religion and Public Culture: Encounters and Identities in Modern South India. Keith E. Yandell and John J. Paul, Eds. Richmond, Surrey: Curzon Press, 2000, 260pp.
THE CHAPTERS in this volume were originally presented at a conference to honor Professor Robert E. Frykenberg, well-known historian of south India. Happily the lead chapter in the volume is written by Frykenberg himself. As the title of the volume indicates the chapters are intended to deal centrally with the formation of religious identities and the importance of these identities as significant factors in public life. The volume is divided into two sections, the first dealing with orthodoxies and the second dealing with heterodoxies.
While the focus of the volume is modem India (generously interpreted to include developments in the 1700's) not all of the chapters are about modem India. John B. Carman for example, writes about Pillan's (ca. 1100-1150) commentary on the Tiruvaymoli, by Nammalvar. To be sure, Carman does relate the commentary to the development of a distinctive Tamil Hindu community and to ongoing theological debate. This cannot be said about Keith E. Yandell's chapter on Persons "East and West', an attempt at cross-cultural analysis of self-awareness from the perspective of "Cartesian J ainism" on the one hand, and "Humean Buddhism" on the other. Nor can this be said of James D. Ryan's The Heterodoxies in Tamil Nadu. His study deals with the social and material factors in the development of Buddhist and Jaina influence in South India from the fourth to the sixth centuries C.E. He argues convincingly that, as it had in North India, that influence accompanied the development of urban culture in South India. More significantly the emphasis on individualism and self-effort in Jainism and Buddhism appealed to the warriors and merchants more than did the deities whose help the peasantry seemed to need. While one might question whether such an appeal to two psychologies ignores societal complexities, particularly within· Hinduism, the author makes the provocative and useful suggestion that the social divisions implicit in his analysis may be a factor· in the present day antiBrahmanism discussed in Kolenda's study of the Brahmins ofDharmarajapuram.
Frykenberg, in ONE OF THE MOST significant and consequential developments in the religious history of the world during the latter half of the twentieth century is the transformation
